TRANSHUMANISM AND THE ILIAD 

To be invulnerable as the gods, ageless and blissful – what could possibly be wrong with that? Should we push towards bioengineered ‘perfection’, and make ourselves ‘more than human’? Transhumanism raises the most enduring questions – about what it is to be human, about our relationship to nature, and about what kind of social world we want. Homer’s Iliad, the oldest extant work of Western literature, is my resource for thinking about the newest challenge to our humanity. 

I will defend what I call the Homeric View, and argue that invulnerability, where it is conceivable at all, would make our lives go worse. We are familiar, in the Iliad, with the importance of courage, virtue, and honour to human flourishing. But Homer also presents war as the occasion to reflect upon the significance of mortality and human vulnerability. The flourishing of an individual depends not only on courage in light of the inevitability of death in battle but also, more basically, on an understanding of human mortality. 
[bookmark: _GoBack]
I will focus on one basic idea, vulnerability, in the Iliad. I will suggest that it is close to the idea that we ourselves possess. Of course, neither pain nor death are desirable in themselves. Nevertheless, they contribute to ethical goods in virtue of their anticipation and the narratives provided in light of their existence. When Achilles eventually gives up his guise of invulnerability, he restores his particular individual nature and recovers his place in a social world. Achilles’s story suggests at least this: that vulnerability is not necessarily a bad thing, and not in the sense that vulnerability is a natural human experience, but in the first personal sense that it is a good thing for an individual. 
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